
THE EDUCATION OF EVE: 

Milton 

Milton considers a "compleat and gener
ous Educat ion" to be " that which f i t s a 
man to perform j u s t l y , s k i l l f u l l y and 
magnanimously a l l h is o f f i c e s . " Apply 
ing th is dictum to Eve's case, le t us 
f i r s t examine what const i tu tes Eve's 
o f f i c e s and then attempt to assess 
whether the education she receives f i t s 

, . . i l . her to perform them. 
by Jo-Anne Isaak K 

In his temptation scenes (The Lady in 
Comus, Eve in Paradise Los t , Chr i s t in 
Paradise Regained and Samson in Samson 
Agonistes) Ml l ton focuses upon a problem 
that had become a Chr i s t i an preoccupa
t ion—the re la t ionsh ip between knowledge 
and v i r t ue . In each case the equation 
is c l e a r : those who are knowledgeable 
are able to res i s t temptation, whi le 
those who are not, succumb. In Paradise 
Lost Milton takes pains to show that God 
is not remiss in equipping Adam with the 
valuable moral stay of an educat ion. 
The education of Adam has received a 
great deal o f c r i t i c a l a t tent ion , (1 ) but 
what of Eve's education? C r i t i c s have 
ignored this quest ion , apparently assum
ing that Eve receives more or less the 
same education as Adam. In Of Education 

We are to ld in Book Seven that man was 
created 

. . . to adore 
And worship God Supreme, 

who made him ch ie f 
Of a l l h is works.(2) 

This appl ies to woman as w e l l , but the 
raison d ' e t r e for Eve is del ineated 
more f u l l y in Book Eight when Adam 
"presumed" upon God in asking for a 
companion. The ensuing debate takes 
up almost one hundred l i n e s , fo rc ing 
us to ask the point of th is h ighly 
improbable exchange between man and 
God. We are t o l d , at the c lose of the 
debate, that God "knew i t not good for 
man to be a lone" (VIII, 445 ) , and the 
debate ends when God answers: 

Thus far to try thee, Adam, I was 
p leased, 

And f ind thee knowing not of 
beasts a lone, 

Which thou has r i gh t l y named, but 
of t h y se l f . . . . 

(VIII, 4 3 7 - 4 3 9 ) 



T h i s s t a t e m e n t a c c o m p l i s h e s two ends 
s i m u l t a n e o u s l y : i t g i v e s God ' s s a n c t i o n 
t o Adam's argument f o r the c r e a t i o n o f 
woman and i t i n d i c a t e s s u c c i n c t l y t h e 
t e x t o f Adam's s p e e c h — s e l f - k n o w l e d g e . 
Adam r e c o g n i z e s t h a t h e , i n c o n t r a 
d i s t i n c t i o n t o God , i s not s e l f -
s u f f i c i e n t , immutab le o r p e r f e c t . T h i s 
d e f i c i e n c y , Adam e x p l a i n s , i s " t h e 
cause o f h i s d e s i r e " f o r a c o m p a n i o n . 
He hopes "By c o n v e r s a t i o n w i t h h i s l i k e 
t o h e l p / O r s o l a c e h i s d e f e c t s . " ( V I I I , 
418-419). F u r t h e r , because man i s d e 
f e c t i v e i n the s i n g l e s t a t e , p r o 
c r e a t i o n i s n e c e s s a r y . 

. . . Man by number i s t o m a n i 
f e s t 

H i s s i n g l e i m p e r f e c t i o n , and beget 
L i k e o f h i s l i k e , h i s Image m u l 

t i p l i e d , 
In u n i t y d e f e c t i v e , w h i c h r e q u i r e s 
C o l l a t e r a l l o v e , and d e a r e s t 

ami t i e . 
( V I I I , 422-426) 

For i n s i g h t i n t o t he s i g n i f i c a n c e o f 
the argument Adam propounds f o r the 
c r e a t i o n o f woman one can t u r n t o t h e 
N e o p l a t o n i c t h e o r y o f l o v e e l a b o r a t e d 
by F i c i n o i n h i s Commentary on P l a t o ' s 
Sympos i urn: "God a l o n e , i n whom n o t h i n g 
i s l a c k i n g , above whom t h e r e i s n o t h i n g , 
r ema ins s a t i s f i e d i n H i m s e l f and s u f 
f i c i e n t i n H i msel f . " ( 1 59) (3) Man, 
l a c k i n g t h i s s e l f - s u f f i c i e n c y , must 
e x t e n d h i m s e l f . He has w i t h i n h i m s e l f 
t he d i v i n e e l ement o f B e a u t y , w h i c h 
" i s a k i n d o f f o r c e o r l i g h t , s h i n i n g 
f rom God t h r o u g h e v e r y t h i n g . " (140) 

Man " w o r s h i p s and a d o r e s t he human 
beauty as an image o f t he d i v i n e 
beauty [and] d e s i r e s t o c r e a t e a n o t h e r 
fo rm l i k e t h i s . " (143) " G e n e r a t i o n , 
w h i c h i s a d i v i n e f u n c t i o n , i s c a r r i e d 
ou t e x a c t l y and e a s i l y i n t h a t w h i c h 
i s b e a u t i f u l , and the c o n t r a r y i n the 
o p p o s i t e . " (203) T h u s , by a p r o c e s s 
o f n a t u r a l s e l e c t i o n the d i v i n e a t 
t r i b u t e s o f mankind a r e a m p l i f i e d . But 
Adam's r e q u e s t o f God i s not o n l y f o r 
the means o f p r o p a g a t i o n ; he d e s i r e s 
" c o l l a t e r a l l o v e " — a p r i n c i p a l means by 
w h i c h , a c c o r d i n g t o F i c i n o , man g a i n s 
knowledge o f God: "The p a s s i o n o f a 
l o v e r i s not quenched by the mere t o u c h 
o r s i g h t o f a body , f o r i t does not d e 
s i r e t h i s o r t h a t body , but d e s i r e s t h e 
s p l e n d o r o f t h e d i v i n e l i g h t s h i n i n g 
t h r o u g h b o d i e s , and i s amazed and awed 
by i t . " (140) Through L o v e , "God draws 
t h e w o r l d t o H i m s e l f . . . t h e r e i s one 
c o n t i n u o u s a t t r a c t i o n , b e g i n n i n g w i t h 
God, g o i n g t o t h e w o r l d and e n d i n g a t 
l a s t i n God, an a t t r a c t i o n w h i c h r e 
t u r n s t o t h e same p l a c e whence i t b e 
gan as though i n a k i n d o f c i r c l e . " 
(134) Adam i n s t i n c t i v e l y r e a l i z e s t h a t 
i n the e x p e r i e n c e o f human l o v e and in 
the d e s i r e t o p r o c r e a t e l i e the way t o 
t r a n s c e n d e n c e . For l o v e " l e a d s up to 
h e a v ' n , i s b o t h the way and g u i d e . " 
( V I I I , 613) L a t e r Raphael c o n f i r m s 
Adam's r e a l i z a t i o n and t e l l s h im f u r 
t h e r t h a t " L o v e r e f i n e s / T h e t h o u g h t s , 
and h e a r t e n l a r g e s , ha th h i s s e a t / I n 
r e a s o n , and i s j u d i c i o u s , i s the s c a l e / 
By wh i ch t o h e a v e n l y Love thou m a i s t 
a s c e n d . " ( V I I I , 589-592) 



A l l th i s indicates the complex, v i t a l 
ro le Eve is created to f u l f i l l ; and 
she i s , God t e l l s Adam, made to order : 

What next I br ing sha l l please 
thee, be assured, 

Thy l i keness , thy f i t he lp , thy 
other s e l f , 

Thy wish exact ly to thy hear t ' s 
desi re. 

(VIII, 4 4 9 - 4 5 1 ) 
What then, you may well ask, "wants/ 
In female sex?" (IX, 8 2 1 - 8 2 2 ) The 
answer, suggested many times in the 
epic and recognized by Eve he r se l f , is 
knowledge. Unt i l Book Ten, Eve knows 
l i t t l e about the purpose of her 
ex is tence , almost nothing of her en
vironment and is confused about her 
r e l a t ion to Adam. 

We r ea l i z e how ignorant Eve is by com
paring her with Adam. The d i spa r i t y 
between the two in th is respect is 
most overt in the passages which 
descr ibe the i r f i r s t awakening. Eve 
is described as act ing i n i t i a l l y 
"with unexperienced thought. " (IV, 
457 ) Her senses are operat ive but her 
i n t e l l e c t lags. Her at tent ion is a t 
t racted by the murmuring sound of 
water nearby. She sees the water's 
r e f l e c t i on of her image but is i n 
capable of recognizing i t as such. 
As she t e l l s us, she would have 
"pined with vain des i r e " (IV, 466 ) for 
the image in the water had not a voice 
explained to her that she was looking 
at herse l f and then led her to Adam, 
the proper object of her devot ion. A 

number of c r i t i c s have observed that 
M i l ton , in th is passage, is suggesting 
the t rag i c flaw of se l f - love in Eve . (4 ) 
I be l ieve Mi l ton is a lso suggesting an
other inc ip i en t t r ag i c f law—ignorance. 
If we were given only the account of 
Eve's awakening we would perhaps f ind 
nothing amiss in a newly created being 
making th is type of e r ro r . But when 
we are given the account of Adam's 
awakening, we r e a l i z e , by comparison, 
Eve's ignorance. A f te r h is i n i t i a l 
amazement at his own creat ion and ob
servat ion of the world around him, 
Adam is able to give names to i t s 
components and deduces that the c rea 
t ion implies a c rea to r . But he does 
not stop there; he is immediately 
worsh ip fu l : he prays that he may be 
told how to know his creator so that 
he may adore him. In shor t , the newly 
conscious Adam is h ighly evolved i n 
t e l l e c t u a l l y and s p i r i t u a l l y . 

The account of Eve's awakening a lso 
reveals how ea s i l y she may be i n s t ruc 
ted and by what means. When Eve f i r s t 
meets Adam, she re jects him, p re fe r r ing 
the image in the pond. But a f t e r Adam 
de l i ve rs his very moving plea for her 
love (IV, 481-488), she r ea l i z e s "How 
beauty is exce l led by manly grace/And 
wisdom, which alone is t ru l y f a i r . " 
(IV, 490-491) 

In Book Four (297-298) we are to ld ex
p l i c i t l y that Eve was not intended to 
be as i n t e l l e c t u a l l y acute as Adam. 
Aware of Adam's supe r i o r i t y in th is 



area , she considers he r se l f fortunate 
to have Adam as a companion: 

. . . I c h i e f l y who enjoy 
So f a r the happier l o t , enjoying 

thee 
Pre-eminent by so much odds, 

whi le thou 
L ike consort to thyse l f canst 

nowhere f i n d . 
(IV, 4 4 5 - 4 4 8 ) 

The l as t l i ne of th i s speech might be 
seen as commendable modesty on Eve's 
part but i t might a l so ind ica te that 
she is i l l - in fo rmed about the nature 
and importance o f her ro le in the r e 
l a t i o n s h i p . 

Adam, from the moment of h is c r ea t i on , 
is con t inua l l y being educated. From 
no less an ins t ruc to r than God he 
learns about the world he is to l i v e 
i n , h is dominion in that wor ld , his 
ro le as f i r s t f a the r , the work he is 
to do, the i n t e r d i c t i o n against eat ing 
the f r u i t of the Tree o f Knowledge and 
the consequences of that t respass . At 
her c reat ion Eve is informed only that 
she is to love Adam and bear " m u l t i 
tudes . " (IV, 4 7 4 ) For the most part 
she is to receive her education from 
Adam and, as has been ind i ca ted , fo r 
very good reasons: he is i n t e l l e c t u a l 
ly super io r , is better educated and 
has had the benef i t of a lengthy d i s 
cussion with God. Eve is gra te fu l to 
have Adam as her guide. But there 
are times when h is guidance would 
seem to be inadequate. It is perhaps 
nowhere more so than when she turns 
to him for an explanat ion of her 

dream—a dream in which Satan tempts 
her with the f r u i t o f the Tree of 
Knowledge. Adam has been prepared 
fo r th is occasion by h is own dream 
of tempting f r u i t , a dream followed 
by God's warning against the Forbidden 
Tree. Instead of recounting his own 
experience and God's message Adam 
launches Into a long d igress ion about 
the nature o f Fancy and Reason, ending 
by assuring Eve that she is s t i l l s i n 
l e s s . At th is Eve c r i e s , fear ing to 
have offended. On th is occasion Adam 
seems to be s i ngu l a r l y unaware o f the 
issue. Eve is not asking him to a s 
ce r t a in whether she is s i n l e s s nor 
does she f e e l , at least o r i g i n a l l y , 
that she has offended anyone. She is 
troubled and is asking for an explan
a t i on . 

D i r e c t l y a f t e r Eve's dream God sends 
Raphael to v i s i t Eden. Her dream is 
the occasion of the v i s i t a t i o n ; God 
says to Raphael: 

. . . Thou hear ' s t what s t i r on 
earth 

Satan, from he l l scraped through 
the darksom g u l f , 

Hath ra ised in Paradise, and how 
disturbed 

This night the human pa i r . . . . 
(V, 224-227) 

A c t u a l l y , Satan does not d i s tu rb the 
human pai l—Adam, we are t o l d , had a 
good n igh t ' s s leep . Nevertheless , 
Raphael is instructed to "converse with 
Adam" and to 

Tel 1 him withal 
His danger, and from whom; what 

enemy 
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 n himself from heav'n, 
is p l o t t i n g now 

The f a l l of others from l i k e 
s t a t e of b l i s s . . . . 

(V, 238-241) 
When Raphael a r r i v e s in Eden, he i n 
forms Adam as he has been i n s t r u c t e d 
and t e l l s him "whatever e l s e may a v a i l 
him to know." Raphael's i n s t r u c t i o n 
takes up f i v e books of Paradise L o s t . 
How much of t h i s information Eve re
ceives we are not sure. We know that 
f o r the f i r s t part of Raphael's v i s i t 
she i s busy preparing d i n n e r , her mind 
"on hospitable thoughts intend." (V, 
322) We are not informed of her leaving 
the company u n t i l Book Eight; yet as 
e a r l y as Book S i x , when Raphael d e l i v e r s 
God's caution about Satan, he concludes 
by i n s t r u c t i n g Adam to "warn/Thy weaker" 
(VI, 908-909), implying that Eve i s not 
present to hear t h i s important message. 
Douglas Bush's comment on Eve's e a r l y 
departure i s most appro p r i a t e : 

It i s unfortunate that at t h i s 
point Eve, who as the f i r s t sinner 
was e s p e c i a l l y i n need of counsel, 
should have obeyed feminine decor
um and have l e f t the gentlemen to 
t h e i r high masculine converse; her 
expectation of r e c e i v i n g a l a t e r 
d igest from her husband was not 
adequately f u 1 f i 1 led.(5) 

For Adam, t a l k i n g to the Angel i s l i k e 
being in heaven ( V I I I , 210); and he 
does everything he can to prolong the 
v i s i t . But of Eve we are t o l d , "Her 
husband the r e l a t e r she p r e f e r r e d / 
Before the Angel." ( V I I I , 52-53) We 

are reminded by t h i s of other s t a t e 
ments, such as "God i s thy law, thou 
mine; to know no more/Is woman's hap
p i e s t knowledge and her p r a i s e " (IV, 
637-638) and "He f o r God o n l y , she f o r 
God i n him." (IV, 299)

 E v e

» seems, 
i s to have no d i r e c t r e l a t i o n s h i p with 
God; she i s to know God only through an 
intermediary—Adam. It i s incongruous 
that M i l t o n , as a P r o t e s t a n t , should 
e s t a b l i s h an h i e r a r c h y wherein each 
i n d i v i d u a l does not have a d i r e c t re
l a t i o n with God. For those seeking 
misogynist tendencies i n M i l t o n t h i s 
i s f e r t i l e ground. For the present 
purposes i t is enough to note that Eve 
i s t o - r e c e i v e her r e l i g i o u s i n s t r u c t i o n 
from Adam and that Adam i s somewhat 
negligent in his duty. Before they 
separate ( t h i s i s j u s t before the f a l l ) , 
Adam does warn Eve o f the "malicious 
foe" seeking to harm them and Eve 
mentions that she "overheard . . . the 
p a r t i n g angel" ( I X , 2 7 6 ) , but we s t i l l 
f e e l she has received only cursory i n 
formation. Her ignorance i s apparent 
i n t h e i r c o n v e r s a t i o n . From a purely 
p r a c t i c a l s t a n d p o i n t , Eve's suggestion 
that she and Adam work apart seems 
reasonable enough; but i t reveals her 
mistaken conception of the p a i r ' s i n 
tended f u n c t i o n : t h e i r r o l e i s not so 
much to maintain the garden as to sus
t a i n each o t h e r . Adam i s aware of 
God's i n t e n t i o n s and t e l l s Eve: 

. . . not so s t r i c t l y hath our 
Lord imposed 

Labor, as to debar us when we need 
Refreshment, whether food, or t a l k 

between, 





Food o f t h e m i n d , o r t h i s sweet 
i n t e r c o u r s e 

Of l o o k s and s m i l e s . . . . 
( I X , 235-239) 

M o r e o v e r , he knows they a r e s a f e s t i n 
one a n o t h e r ' s company. Fo r t h e f o e , 
he s a y s , 

Wa t ches , no d o u b t , w i t h g r eedy 
hope t o f i n d 

H i s w i s h and b e s t a d v a n t a g e , us 
a s u n d e r , 

H o p e l e s s t o c i r c u m v e n t us j o i n e d , 
where each 

To o t h e r speedy a i d migh t l end a t 
need . 

( I X , 257-260) 
Adam f u r t h e r e n j o i n s her t o 

. . . l e a v e not the f a i t h f u l s i d e 
That gave Thee b e i n g , s t i l l 

shades thee and p r o t e c t s 
The w i f e , where danger o r d i s 

honor l u r k s . 
S a f e s t and s e e m l i e s t by he r h u s 

band s t a y s , 
Who gua rds h e r , o r w i t h he r the 

w o r s t e n d u r e s . 
( I X , 265-269) 

Not u n d e r s t a n d i n g the wisdom o f t h i s 
a r r a n g e m e n t , Eve r e s e n t s t he i d e a t h a t 
she i s not s e l f - s u f f i c i e n t . Adam then 
p o i n t s ou t t h a t he a l s o i s not s e l f -
s u f f i c i e n t and t h a t he i s a i d e d by her 
p r e s e n c e : 

I f rom the i n f l u e n c e o f thy l ooks 
r e c e i ve 

A c c e s s i n e v e r y v i r t u e , i n thy 
s i g h t 

More w i s e , more w a t c h f u l , s t r o n g e r , 
i f need were 

Of ou twa rd s t r e n g t h . . . . 
( I X , 309-312) 

E v e ' s r e p l y r e f l e c t s a b a s i c c o n f u s i o n 
c o n c e r n i n g t h e i r s t a t e . Her r e s p o n s e 
t o the c o n c e p t o f t h e i r m u t u a l l y d e 
pendent r o l e i s t h a t i t i s a l i m i t a t i o n 
o f t h e i r f r eedom and h a p p i n e s s . She 
con tends t h a t i t wou ld s u g g e s t an e r r o r 
on t he p a r t o f t he "Make r w i s e " ( IX , 
338) i f He d i d not c r e a t e them s e c u r e 
" s i n g l e o r c o m b i n e d . " ( I X , 339) I f f o r 
a moment we s t o p v i e w i n g Eve as p e r 
v e r s e and w i l l f u l and l i s t e n t o what 
she i s s a y i n g , we r e a l i z e t h a t she b e 
l i e v e s i n the l o g i c o f t he argument 
she i s p r o p o u n d i n g and so wou ld we had 
we no t been g i v e n f u r t h e r i n f o r m a t i o n . 
Adam ends t he d i s c u s s i o n w i t h t h o s e 
r a sh w o r d s : 

. . . i f thou t h i n k t r i a l u n 
sought may f i n d 

Us bo th s e c u r e r than thus warned 
thou s e e m ' s t 

Go . . . . 
( I X , 370-372) 

He does not b e l i e v e they a r e b e t t e r o f f 
a p a r t ; he knew b e t t e r t he day he was 
c r e a t e d . He i s a l l o w i n g Eve to e x e r 
c i s e her own j u d g e m e n t . But he does 
so a t a t im e when he s h o u l d have 
r e a l i z e d f rom t h e i r c o n v e r s a t i o n how 
w o e f u l l y u n p r e p a r e d Eve i s t o make such 
a d e c i s i o n . I t i s Adam's j o b to p r e 
pa re her and c l e a r l y he has not done 
s o . S a t a n ' s e x c l a m a t i o n a t f i n d i n g Eve 
"Thus e a r l y , thus a l o n e " ( I X , k57) may 
r e f e r t o the f a c t t h a t she i s p rema 
t u r e l y a l o n e i n the sense o f he r e d u 
c a t i o n a l d e v e l o p m e n t . 



It i s , of course, in the temptation 
scene i t s e l f that Eve's lack of ade
quate i ns t ruc t ion becomes most appar
ent . A f te r turning "a t length/ The 
eye of Eve to mark h is p lay " (IX, 5 2 7 " 
5 2 8 ) , Satan speaks, f l a t t e r i n g her 
extravagant ly . She innocently assumes 
the serpent is being " f r i e n d l y " and is 
interested to hear "tongue of brute " 
u t te r ing "human sense . " (IX, 554) This 
capacity of the serpent ' s is a mi rac le , 
she f e e l s , and she is understandably 
eager to hear i t repeated: 

Redouble then th is m i rac le , and 
say, 

How cam'st thou speakable of mute, 
and how 

To me so f r i end l y grown above the 
rest 

Of brutal k ind , that da i l y are in 
s ight? 

Say, fo r such wonder claims a t 
tent ion due. 

(IX, 562-566) 
For Eve, the serpent ' s unexpected 
a r t i cu la teness is a "wonder." But 
wonders enough have been crowded into 
her short l i f e and th i s la test example 
is less except ional than i t might 
seem. There is even the impl ica t ion 
that she should not have been so im
pressed by the r e p t i l e ' s speech. We 
r e ca l l that in Book E ight , God asks , 
a f t e r admonishing Adam for c la iming 
that he is a lone: 

What c a l l ' s t thou so l i tude? Is 
not the earth 

With various l i v i n g c rea tures , 
and the a i r 

Replenished, and a l l these at 
thy command 

To come and play before thee? 
Know'st thou not 

Their language and the i r ways? 
They a l so know, 

And reason not contemptibly 

(VIII, 369-374 ) (6 ) 
Eve's ignorance of the language of 
beasts may be another ind ica t ion o f 
her general ignorance. Her wonder 
at the serpent 's a b i l i t y to speak 
has l e f t an opening fo r persuasion 
and i t is through th is opening that 
Satan is able to proceed. Samuel 
Johnson's notion that "wonder is a 
pause of reason" and that " a l l wonder 
is the e f f ec t of novelty upon ignorance" 
is p a r t i c u l a r l y apt in th i s instance. 

By far the most important passage in 
what Satan goes on to t e l l Eve about his 
experience is that in which he descr ibes 
the i n t e l l e c tua l powers the f r u i t con
f e r s : 

Thenceforth to specu la t ions , high 
or deep 

I turned my thoughts, and with 
capacious mind 

Considered a l l things v i s i b l e in 
heav 'n, 

Or ea r th , or middle, a l l things 
fa i r and good. 

(IX, 602-605) 
We see at once how impressed she must 
be by Satan's report . An idea is 
planted in Eve's mind that she is being 
of fered an opportunity to improve her
s e l f . As Marjor ie Nicolson suggests, 
"From one point of view, i t may be a 
s in to wish to r i s e higher than one i s ; 
from another, i t seems not only a 



natural human des i re but an enviable 
o n e . " ( 7 ) It was not considered a s in 
when Adam, on the day of his c rea t ion , 
asks for the means to r i se higher than 
his a l l o t t e d s t a t i o n . It is only the 
means Eve chooses that is at f au l t and 
i t is conceivable that she is unaware 
of the proper channel for improvement. 
Her major reason for wishing to im
prove herse l f is that she hopes to be
come a better companion for Adam, "The 
more to draw his l o ve . " (IX, 822 ) She 
would have done well to l i s t en to 
Raphael discuss the p ro f i t s of se l f-
esteem. (VIII, 5 7 1 - 5 7 2 ) The fau l t here 
l i e s in the fact that she does not 
rea l i ze herse l f to be Adam's perfect 
companion. Satan's words work upon 
"our credulous mother" (IX, 644 ) and 
we r ea l i ze how vulnerable she is as 
that b i t of knowledge she possesses 
becomes more and more confused. Eve 
in her naivete i s , Marjorie Nicolson 
points out , "qu i te unl ike that ear ly 
Lady who was more than a match for 
Comus."(8) Eve is far more "unwary" 
(IX, 614 ) and uneducated. The analogy 
of Satan to a c i t y dweller and Eve to 
a country maid is very appropriate in 
the temptation scene: Eve is "be 
g u i l e d . " (X, 162) 

In his portrayal of the f i r s t woman 
Milton has taken pains to show that 
she is not innately e v i l , vain or 
conniv ing. This dep ic t ion of Eve is 
perhaps a conscious rebuttal of St. 
Paul 's s i m p l i s t i c view: "Adam was not 
dece ived , " the apost le writes "but 
the woman being deceived was in the 

t r ansg ress i on . " (I. Tim. i i . 14 ) The 
reasonableness of th is statement 
eludes me and i t seems to have eluded 
M i l ton . Surely one who knowingly com
mits a s in fu l act is more culpable 
than one who is " b e g u i l e d . " Adam is 
"Against his better knowledge, not 
deceived,/But fondly overcome with 
female charm." (IX, 9 9 8 - 9 9 9 ) And, as 
mentioned e a r l i e r , there i s , in M i l 
ton 's view, nothing inherent ly wrong 
with "female charm." C l e a r l y , Milton 
is not attempting to exonerate Eve. 
But the sympathy with which he depicts 
her Fa l l suggests a f a r more lenient 
a t t i tude than that of orthodox th ink 
ers of his time. Although he adheres 
to the o ld theologica l view of her 
p r i o r i t y in g u i l t , he does not see 
her as responsible for Adam's F a l l . 
As the "weaker v e s s e l , " Eve is in 
need of Adam's support and i n s t ru c t i on . 
In fa i rness Milton a t t r ibu tes some of 
her g u i l t to Adam's f a i l u r e in these 
respects . 
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